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FOREWORD

IN this age which seems to be without moral standards, and in which
the words “right” and “wrong” have lost their absoluteness, the
necessity for a return to a stable conception of Law is indisputable.
This is recognized by educationalists, lawyers, politicians, and all who
take a morally healthy view of the needs of mankind. The British
Prime Minister, speaking at Brighton on the 14 October, 1961, re-
ferred to the need to rekindle at all levels of society “the old faith
that makes a clear distinction between right and wrong”.!

In common with the majority of contemporary Christian writers,
J. Drewett perceives the present moral decay to be caused by the
neglect of the Law of God. He begins his opening chapter in The Ten
Commandments in the 20th Century by asking, “Are the command-
ments obsolete?”” and he gives some of the reasons why many people
answer this question in the affirmative. Two of these reasons, he says,
come from outside the Church and can be traced to (a) the shift in
ethical thought from the negative to the positive, and (b) the break-
down of belief in an objective moral Law. A third reason, and one
which he regards as coming from within the Church, is found by him
in the assumption of many Christian people that the “teaching of
Jesus went so far beyond the Law of Moses that the Law is no longer
binding upon Christians”.2

It is at this place in the discussion that the teaching of the Puritans
on the Law of God shows itself to be so appropriate to the modern
situation. The Puritans stemmed the tide of moral indifference in
their day by the use of the Ten Commandments, and it may well be
that part of the answer to the modern dilemma is to be found by
listening again to the voice of the Puritans and receiving the truth to
which they bore testimony.?

The object of this work is to explore the Puritan teaching on the
place which the Law of God must take in the life of a believer and to
examine it for the contribution that it may make towards a true
understanding of the Christian doctrine of sanctification.

After a delimitation of the area of inquiry, the Puritan material is
analysed and presented under its main divisions. First, the Puritan re-
cognition of the fact of Law is observed, in which it is shown that Law
arises from the Creator-creature relation and is of the very essence
of man’s spiritual experience. This is followed by an exposition

1. Reported in The Daily Telegraph, 16 October, 1961.
2. Op. cit., 1941, pp. 9-12.
3. Cf. A. F. Mitchell and J. Struthers, Minutes, 1874, Introduction, p. Ixvii.
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of the relation of Law to sin and of the place which Law holds
in the purposes of God’s grace. The next chapter contains an examina-
tion of the Puritan teaching on the way in which Christ is the “end
of the law”, and by means of the important distinction between the
ideas of “law” and “covenant” shows that there is no abrogation of
the Law, either by the sin of man or by the grace of God. Attention
is then drawn to the consistency of this truth with the continuance
of moral obligation, and the sanction which is thereby given to the
Christian practice of Law-keeping. Finally, the Puritans are shown to
have defended their views against the charge of legalism by their
doctrine of evangelical ability and spiritual freedom. Legalism is
abhorrent to God and foreign to the Gospel, nevertheless only by a
Divinely-given delight in the Law of God can sanctification be
rescued from the realm of the merely subjective and emotional.

Ciritical discussion of the material presented has been conducted,
in the main, by the use of arguments drawn from the Puritans them-
selves and in accordance with their own presuppositions. This has
had the advantage of ensuring that the Puritan views have been seen
in the light of their own times and without the distortion caused by
the entry of anachronistic critical factors. Accompanying this contem-
porary discussion, there is a critical appraisal implicit in the analysis
of the material itself, an analysis which shows that the Puritan
arguments hold together in a coherent and consistent unity. In the
conclusion the doctrine is assessed in the light of recent critical
thought.

The title of this book may seem to require justification, but it is
my hope that this has been sufficiently provided in the substance of
the work.

I desire to record my thanks to the Rev. G. F. Nuttall, M.A., D.D.,
for the strength of his encouragement and for his guidance in the
historical aspects of this study. I want also to acknowledge the help-
fulness and courtesy received from the authorities of the Library of
the British Museum and Dr Williams’s Library, and particularly to
pay tribute to the value of the fine collection of Puritan works in the
Library of New College, London. I have much appreciated the
privilege of access to these rare treasures.

To my wife, who typed the complete manuscript twice over in its
preliminary stages, and to Miss J. Williamson, who did the final
typing so perfectly, I express my very special gratitude.

This work has been approved by the University of London for the
award of the Degree of Doctor of Philosophy.

ErNEsT F. KEVAN.

London Bible College
1963
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Introduction

THE PURITAN SCENE

It contains chiefly some friendly debates of some opinions, which
have been maintained against the Law, wherein I have so en-
deavoured to hold up the Law, as not to intrench upon the liberties
of Grace, and so to establish Grace, as not to make void the Law,
nor to discharge beleevers of any dutie they owe to God or man.!

TH1is is how Samuel Bolton describes his book, The True Bounds of
Christian Freedome, and these words aptly express the constructive
endeavours of the Puritans in their discussion of the place of the Law
in Christian life. It is not entirely accidental that Samuel Bolton uses
the words “bounds” in the title of his work, for when Anthony
Burgess compares the Law and the Gospel he uses the same word and
says, “It’s one of the hardest taskes in all divinity, to give them their
bounds, and then to cleare how the Apostle doth oppose them, and
how not.”?

A. THE PURITANS

Who were the Puritans? And what was a Puritan? Puritanism must
be understood in two ways: first, as the endeavour to effect thorough-
going reforms of ecclesiastical practice, and, secondly, as the attempt
at a godly way of life.

() An ecclesiastical term

As an ecclesiastical term, it symbolizes the efforts of those who
believed firmly in the maintenance of “one National Church in
England”, but who at the same time desired that Church “to be
reformed after the model of Geneva”.? The termini a quo and ad
gquem of this ecclesiastical movement have been the subject of historical
discussion, but the period can be described as the century between
the Acts of Uniformity, 1559, and 1662. It is better not to project
the period either backwards or forwards, but to restrict it to that
movement for Church reform whose “first great leader was Thomas
Cartwright and whose last was Richard Baxter.””4 But, even within its

1. Samuel Bolton, True Bounds, 1645, The Epistle Dedicatory.

2. Vindiciae Legis, 1646, p. 5.

3. H. G. Wood, Article “Puritanism”, 1918, ERE, X. 507; cf. T. Fuller,

Church History, 1655, in Works, 11. 474, 475.

4. H. G. Wood, ibid. Thomas Cartwright died in 1603, and Richard Baxter
in 1691.
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ecclesiastical connotation, the term is capable of a narrower and a
wider meaning. J. B. Marsden, for example, interprets it narrowly,
and contends that “Puritan” must be reserved exclusively for those
within the Church,® and that it should not, in this early period at
least, be given to the seceding minorities who became dissenters.$
He does not carry the Puritans so far back as does H. G. Wood, but
traces the beginning of what he calls “the doctrinal puritans® to about
1618, and describes them as the evangelical party in the Church of
England who were against Laud’s “high church” notions.” He holds
that they disappeared in 1642, when the “church” disappeared, and
argues that at that time the Puritans passed from the scene “and
henceforth the history becomes that of nonconformists, not of the
puritans properly so termed”.® On this principle of definition, he
likewise maintains that “the independents were not strictly puritans”.?
M. M. Knappen differs considerably from J. B. Marsden, and argues
for the wider application of the term. He provides his readers with a
diagram which shows a primary division of Puritans into Episcopalian
Puritans (later, Low Church), Presbyterian and Independent (Con-
gregational), and he follows this with a secondary division of the
Independents into Non-Separatist'® and Separatist.!* This suffices
for a glimpse at what a contemporary writer calls “my Ecclesiasticall
puritan® 12

(ii) A religious term

When the wider application of the term “Puritan” is accepted, and
when the viewpoint of the late seventeenth century is reached, the
term needs to be understood as including, not only those ministers
who were eventually suspended, deprived, or ejected, but also many
others who were theologically near them, both within and without
the Anglican fold. At this stage, the idea of Puritanism overleaps the
earlier ecclesiastical connotation and becomes religious.!?

5. “Puritan Anglicans”, J. D. Eusden, Puritans, Lawyers, and Politics, 1958, p. I3.
6. J. B. Marsden, Early Puritans, 1850, p. 54. Edward Dowden 1ust1ﬁes the title
of his book, Puritan and Anglican, 1900, by saying, “The Puritan writers with
whom I deal are such as to render the title ‘Puritan and Anglican’ not inexact,
although many of the Puritan party were loyal members of the Anglican
Communion.” Preface. See his discussion of the question, “Would an Anglican
Bunyan have been possible?” op. cit., p. 232.

7. J. B. Marsden, Early Puritans, p. 325.

8. Op. cit., p. 385. 9. Later Puritans, 1852, p. 294.

10. Cf. J. D. Eusden, op. cit., p. 14.

11. M. M. Knappen, Tudor Purztamsm, 1939, p. 493; and Preface, p. viii. See an
excellent discussion by A. S. P. Woodhouse, in Puritanism and Liberty, 1938,
Introduction, pp. 35-8; and F. J. Powicke, Article “Puritanism”, 1904, PD,
pp- 558, 559- . .

12. Anon. Discourse concerning Puritans, 1641, p. 11.

13. See J. D. Eusden, op. cit., p. 18, “We must look to theology ... and the
attendant pattern of life.”
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This more general use of the word, says H. G. Wood, “cannot be
ignored in any account of the subject”,!* for “after the failure of their
ecclesiastical hopes . . . the Puritans did not cease to influence Eng-
land”.'% Puritanism came to embody the ideal of a holy community,
and was characterized by deep reverence for God and profound moral
earnestness of life. “Puritanism was something more than a system
of doctrine,” says A. F. Mitchell, “It was above all . . . a life, a real,
earnest, practical life.””’®¢ It was not unassociated with the love of
freedom, which was so prominent a feature of the seventeenth
century,!? but even this political and social aspect of Puritan testimony
must be seen to spring from religious convictions.

(iii) Puritan preachers

Defeated in ecclesiastical politics, the Puritans became the theolo-
gians of the Christian life. As they were not allowed to reform the
Church from without, they gave themselves to the ministry of re-
forming it from within. They reasoned that, if the Church was to be
pure—if it was to contain within it only those who could show
evidence of the life of God within them—then attention had to be
given to the things which belonged to vital godliness. This was the
stage at which the Puritan preachers emerged. They abandoned the
political platform, mounted the pulpit, and undertook the task of
creating a new understanding of spiritual things in a nation that had
not fully awakened to the full implications of the Scriptural principles
of the Reformation. United in this serious purpose of purifying the
Church of God from within, they constituted a holy brotherhood,
but this “brotherhood of spiritual preachers never . . . entered upon
anything like formal corporate organization. It was at no time any-
thing more than an association of ministers of the church united by
personal ties and common purpose”.'® The Puritans dedicated their
energies to the demands of the pulpit, and spared no pains in their
preaching and writing, their writings being mostly the reproduction
of their sermons, “or works of edification directly derived from ser-
mons”.!® Puritanism cannot be understood apart from “the Puritan
pulpit”,20 for its preachers did not give mere studies in doctrine, but
laid “stress upon practical exegesis, or the application of the Scrip-
tures to the Christian life”, for which reason, “the great majority of
their writings are upon themes comprehended by the term Practical

14. Op. cit., p. 507.

15. Op. cit., p. 512.

16. Westminster Assembly, 1883, pp. 6, 7.

17. Cf. W. Haller, Rise of Puritanism, 1938, p. 10.
18. W. Haller, Rise of Puritanism, p. 54.

19. W. Haller, op. cit., pp. 25, 36, 37.

20. W. Haller, op. cit., Preface, p. vii.
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Divingty””* The Puritan preachers gathered round them congrega-
tions of earnest believers who desired to live in a manner well-pleasing
to God. These believers—many of them obscure persons—*‘attempted
agreater sobriety of life than was customary in Elizabethan England ™.
An anonymous author provides a picture of the godly behaviour of
most of the Puritans when he says,

The most ordinary badge of Puritans is their more religious and
conscionable conversation, than that which is seene in other mens:
and why this should make them odious or suspected of hypocrisie
amongst honest and charitable men, I could never yet learne.?

He put the Puritans to the test, and found them zealous in godliness
and without any trace of hypocrisy;* and, although not himself a
Puritan® he expressed his indignation that “now nothing is so
monstrous, which is not branded upon Puritans”.2¢

Godliness always provokes resentment in those who do not desire
it or whose lives thereby are condemned, and believers who en-
deavoured to live the godly life in the seventeenth century were
contemptuously dubbed “Puritans”. “The world is come to that
wretched passe, and height of prophanenesse, that even honestie and
sanctification, is many times odiously branded by the nick-name of
Puritanisme.” 27 If an ungodly man turns godly and begins to read the
Scriptures and pray in his family, “in a word to turne Christian; Oh!
then He is an arrant Puritan, a Precisian . . . an hypocrite, and all
that naught is. . . . Hee was a good fellow, will they say, but hee is
now quite gone: a proper man, and of good parts, but his Puritanisme
hath mar’d al.”” 28

21. C. A. Briggs, Study of Theology, 1916, II. 152. .

22. H. G. Wood, op. cit., p. 507. See the delightful six-page pamphlet by John
Geree on The Character of an Old English Puritane, 1646.

23. Discourse concerning Puritans, p. 53.

24. Op. cit.,, p. 7.

25. Op. cit., p. 2.

26. Op. cit., p. 2.

27. Robert Bolton, True Happinesse, 1611, p. 132, margin; cf. Richard Baxter’s
account of the abusive application of the name to his father. Religuiae
Baxterianae, 1696, Part 1. pp. 2, 3.

28. Robert Bolton, Affficted Consciences, 1631, p. 65. Robert Bolton resents the
name, (True Happinesse, p. 132) but he himself had in his youth shared in the
general contemptuous attitude to the name “Puritan”; B. Brook, Lives, 1813,
II. 390. The term, having an early connection with the fanaticism of the
Cathari, eventually came again to have that kind of connection, as is seen, for
example, in the fact that by 1684 the word is used to stand for Antinomian
perfectionists. (Truths Victory, 1684, p. 66) cf. John Ball, Power of Godliness,
1657, pp. 74-8; Robert Bolton, Three-fold Treatise, ““Selfe-enriching Exam-

ination”, 1634, p. 201; Samuel Rutherford, Survey, Part II. 1648, p. 30;

Richard Baxter, Reliqguiae Baxterianae, Part 1. pp. 32, 33. On the origin of the

name “Puritan”, see M. M. Knappen, Tudor Puritanism, pp. 488-90.
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B. THE LAW OF GOD

(1) The authority of Scripture

A fundamental principle of Puritanism was the recognition of the
exclusive authority of Scripture for all things, a recognition which,
in turn, drew attention to the significance of the Law of God. The
ecclesiastical corruptions of the time led the Puritans to affirm that
nothing should be tolerated in the Church which was not authorized
by Holy Scripture.2? When the Puritans declined to conform to the
Elizabethan settlement or to acquiesce in other ecclesiastical com-
promises, they based their refusal solely on the Law they found in
Scripture. This acknowledgment of the authority of the Law of God
affected the attitude of the Puritans to the civil law. How far was the
Christian obliged to obey the magistrate? What should the Christian
do when the law of the land appeared to conflict with the Law of
God? The Puritans affirmed that no king or magistrate could com-
mand their consciences, but they also concurred that it was normally
lawful to obey human laws out of respect for those which are Divine
—and for the same reason it was sometimes lawful to disobey them.
But, as the masters of practical divinity, the major concern of the
Puritans was that of the moral Law in its relation to the saving grace
of God and the subsequent life of the believer.

(ii) The moral Law

The place occupied by the moral Law of God is observable in
every department of theology, and particularly of Puritan theology.
Sin is the transgression of Law, the death of Christ is the satisfaction
.of Law, justification is the verdict of Law,3® and sanctification is the
believer’s fulfilment of the Law. It is in the realm of the doctrine of
sanctification that the Puritan convictions about the Law assumed
their special significance, and one of their most keenly debated
questions was whether the Law still possessed commanding authority
over the believer. The majority of the Puritans answered this question
affirmatively, and it may, not unreasonably, be claimed that the

29. W. H. G. Thomas criticizes the Puritans for this, Principles of Theology, 1930,
p. 284; and H. R. McAdoo charges them with “Bibliolatry”, Caroline Moral
Theology, 1949, p. 6. E. Dowden says, “The cardinal principle of Hooker’s
Puritan opponents was the sole and exclusive authority of Scripture”, Puritan
and Anglican, p. 81, and, despite the fact that this was essential Protestantism,
it was precisely in this that they were “opponents”. “For the Puritans”, writes
J. D. Eusden, “the Bible was the primary law book”, op. cit., p. 120.

30. It was the view of the Puritans that the right preaching of the Gospel was
dependent upon a true conception of the relation of the Law to the promise;
but there was some division among them on the indiscriminate offer of salva-
tion to men without reference to conviction of sin by the Law of God.
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authority of Law as the principle of the life of the believer was central
to the distinctively Puritan concept of Christian experience. “The
true Puritan stood ever in the great Taskmaster’s eye. He learned to
fear God and found that he had nothing else to fear.”3!

C. ANTINOMIANISM

In the agitated thought-world of the seventeenth century there
were many cross-currents of theolegical opinion ; hence, it is not sur-
prising to discover that the Puritan view of the Law of God met
considerable challenge. The controversy that ensued gave rise to the
use of party-names, and at this late stage it is impossible to conduct
any discussion of the controversy without their use. (1) On the ex-
treme right were those who maintained the necessity of Law-keeping
to such a degree that they were regarded by some of their contem-
poraries as forsaking the Gospel altogether and reverting to a doctrine
of salvation by good works. These teachers—found entirely outside
of Puritanism—were occasionally called “Nomists”, from their ex-
cessive adherence to Law. (2) On the extreme left were those who
maintained that the believer was completely free from all obligation
to the Law, and who held that any concession to legal duty was an
infringement of free grace. These teachers—found within Puritanism,
but associated more particularly with some of the smaller sects—
were usually called “Antinomists”, or ‘“Antinomians”, from their
excessive repudiation of Law.3? (3) Those who endeavoured to stand
clear of both these extremes were—in a somewhat question-begging
manner—occasionally described as the “orthodox”, or more usually
by the name “Puritans”. The fact that the main body of Puritans
occupied this central position may perhaps justify the reservation of
the title to them in this present study.3?

(i) Origin of Antinomianism
Antinomianism was the theological contrary to Puritanism in its

31. H. G. Wood, op. cit., p. 513.

32. Thomas Gataker says they were called “Antinomians or Antinomists’ from
“their opposition to the mandatory and obligatory power of the Law morall,
or the Decalog”, God’s Eye, 1645, p. 2. Cf. Ephraim Pagitt, Heresiography,
1645, p. 88; Henry Burton, Law and Gospel Reconciled, 1631, The Epistle
Dedicatory; and John Graile who, in sweet moderation, speaks of some
“whom the Orthodox, not out of malice, but for distinction sake, and for the
dye desert of some of their Tenents do call Antinomians”. Conditions in the
Covenant of Grace, 1655, p. 25.

33. In the following pages, the exclusive use of the term Puritan to indicate the
“orthodox” does not deny the historical right of the Antinomians also to be
called Puritans. The distinction in the names, however, may be regarded as
endorsed by Samuel Rutherford in such a sentence as “Antinomians shall
wish to die Puritans”, Survey, Part II. p. 30.
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doctrine of the Law of God in Christian experience. Apart from its
early appearance in New Testament times,* and in Valentinian
Gnosticism, the formal rise of Antinomianism has usually been
associated with Johannes Agricola,3® sometimes called Islebius, an
active leader in the Lutheran Reformation.?® In his search for some
effective principle by which to combat the doctrine of salvation by
works, Agricola denied that the believer was in any way obliged to
fulfil the moral Law. In the Disputation with Luther at Wittenberg
(1537), Agricola is alleged to have said that a man was saved by faith
alone, without regard to his moral character.3? These views of Agri-
cola were denounced by Luther®® as a caricature of the Gospel, but
in spite of this, the Antinomians made repeated appeal to Luther’s
writings and claimed his support for their opinions.3® This claim,
however, is based merely on certain ambiguities in Luther’s
expressions, and general misunderstanding of the Reformer’s
teaching.

So far as England is concerned, the occasion of Antinomianism has
been found by most modern writers in the political, social and
spiritual ferment of the times;*° but Richard Baxter makes the rueful
comment that, “Antinomianism rose among us from our obscure
Preaching of Evangelical Grace, and insisting too much on tears and
terrors.”” 4

34. Romans vi. 1-2.

35. 1492-1566.

36. ““The first man that appeared under the name of an Antinomian was Joannes
Islebius Agricola a Schoole-master or Reader of divinity in Eisleben”. Samuel
Rutherford, Survey, Part 1. p. 68.

37. J. M. Sterrett, Article ‘“Antinomianism,” 1908, ERE, I. 581, 582.

38. The origin of the name ‘“‘Antinomian” is attributed to Luther. See S. Cave,
The Christian Way, 1949, p. 122.

39. Neither Luther nor Melanchthon is entirely unambiguous on this subject.
See J. M. Sterrett, op. cit., pp. 5§81, 5§82. On the one hand, Samuel Rutherford,
in Survey, Part I, reproduces “A Treatise against Antinomians written in an
Epistolary way, by D. Martin Luther, translated out of the high Dutch
originall ; containing the minde of Luther against Antinomians’, and he spends
eighty-three pages in the exposition of Luther’s denial of Antinomian tenets,
op. cit., pp. 69-163; while, on the other hand, J. Fletcher echoes the common
allegations about Luther’s “antinomian /fits”, Fourth Check to Antinomianism,
in Works, 1772, I1. 135, and attributes the “antinomianism’ of the Synod of
Dort to “what Luther’s solifidian zeal had begun, and what Calvin’s pre-
destinarian mistakes had carried on.” An Egual Check to Pharisaism and
Antinomianism, Part I, in Works, 1774, II. 351. See, however, J. H. Blunt,
Article “Antinomianism®, DDNT, 1871, p. 31, where he attributes Anti-
nomianism, not to Calvin’s doctrine of predestination, but to his doctrine of
impulszed righteousness. On Luther’s doctrine of the Law of God, see below,
pp- 38-39.

40. A. F. Mitchell, Westminster Assembly, p. 343; S. W. Carruthers, Everyday
Work of the Westminster Assembly, 1943, pp. 86—9; J. B. Marsden, Early
Puritans, pp. 52, 53; and A. S. P. Woodhouse, Puritanism and Liberty,
Introduction.

41. Nonconformists Ministry, 1681, p. 226.
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(ii) Antinomian doctrine and practice

The main object of the moderate Antinomians was to glorify
Christ; but, failing to understand the true relation between “law’’ and
“grace they extolled the latter at the expense of the former. The
issue raised by the Antinomians had its origin in the wide separation
which they made between the Old and the New Testaments. They
were unable to see that the Old Covenant was truly a Covenant of
Grace, though differently presented from the New Covenant, and
that the position of believers under the Old and New Covenants was
the same. In some ways, it appears that the Antinomians brought
themselves into difficulty by thinking of “Law” as if it were an
entity to be done away, and of “Grace” as an entity taking its place;
but this hypostatizing of “Law” and “Grace” was false, for in
salvation it is God acting in His Law and God acting in His grace.
Another difficulty to the Antinomians was their inability to make a
clear enough distinction between justification and sanctification.
This is particularly true of John Eaton throughout almost the whole
of Honey-combe.*> Some of the questions which agitated their
minds were whether the Covenant of Sinai was a covenant of
works or of grace,’ and whether justification was to be evidenced by
sanctification.

Although some writers, such as Thomas Edwards (Gangraena),
Samuel Rutherford and Richard Baxter, wrote violently against the
Antinomians, it is nevertheless only fair to say that most of the ex-
travagances of behaviour, which they so rightly denounced, made
their appearance not in England, but in New England. Robert Traill
found the Antinomians strict in their church discipline and virtuous
in their personal conduct®® and, having “both opportunity and
inclination to inquire”, he says, “For all the noise of Antinomianism,
I must declare, that I do not know . . . any one Antinomian minister
or Christian in London, who is really such as their reproachers paint
them out, or such as Luther and Calvin wrote against.’**¢ It cannot be
denied, however, that many fanatical persons were found among the

42. See below, p. 26.

43. See below, Chapter III.

44. For a general account of the theological aspects of Antinomianism, see J. M.
Sterrett, op. cit.; A. H. Newman, Article “Antinomianism and Antinomian
Conttoversies”, 1908, S-H: ERK, 1. 196—201; J. H. Blunt, op. cit.,

pP- 30, 3

45. ]usttﬁcanon Vindicated, 1692, in Works 1. 254. This is the verdict of Richard
Baxter also, Scripture Gaspel Defended “Defence of Christ and Free Grace”,
1690, p. 55, “far from wicked

46. Op. cit., p. 281. E. Calamy’s accusatlon of them as “Patrons of free vice under
the mask of free grace” is grossly unfair. Sermon before the Lords, Christmas
Day, 1644 ; qu. by C. E. Whiting, English Puritanism, 1931, p. 268, who seems
too readily to accept the second-hand criticism of the Antinomians.
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Antinomians,?” and that Antinomians “Doctrinall” tended to become
Antinomians “practicall”.48
(iii) ““The chiefest Champions” of Antinomianism

The leaders of the Antinomian party were named in a petition sent
to the House of Commons by the Westminster Assembly on
10 August, 1643, when ‘“the books complained of were Crisp’s
‘Christ Alone Exalted’, Eaton’s ‘Honeycomb’, “The Dangerous Dish’,
“The Doctrine and Conversation of John the Baptist’, and ‘Faith, a
Sermon on Rev. iii. 18’. The individuals mentioned were Randall,
Batt, Lancaster, Simpson, Haydon, Emerson, Erbury, Towne, and
Penn.”4® Three of these, “Mr Randall, Mr Simpson, Mr Lancaster”
are designated “three grand patrons and ring-leaders of this faction,
what time they were convented before the worthy Committee of
the honourable house of Commons in the Star-chamber”.5° Samuel
Rutherford mentions “Ro Towne, who coldly refuteth Doctor
Taylor”, “M. Eaton in his Honey comb, and Saltmarsh of late falne
off conformity to Antinomianisme, and Tob. Crisp, a godly man (as
is thought) But Melancholious, who having builded much on quali-
fications and signes, fell to the other extremity of no signes of sanctifi-
cation at all”’, and he adds the names of Henry Denne, William Dell
and Paul Hobson.?® One of the fascinating books of seventeenth
century gossip is Gangraena, by Thomas Edwards, who declares that
“the full Relation of the time-serving and Innovations of Denn, . . .
Saltmarsh, . . . cum multis alits, would make a new book”.52 With his
customary contempt, Richard Baxter says, “It was formerly a very
rare thing to meet with a man of Learning or considerable Judgement,
of that way: What men had Dr Taylor to deal with? Dr Crisp, Eaton,
Town, were the chiefest Champions since, whom Mr Burgess, Mr
Geree, Mr Bedford have confuted. At last Den, Paul Hobson, Mr Salt-
marsh took the Chair: The later strangely cryed up by many ignorant
souls, and his weakness laid open by that Excellent, Learned, Rev-
erend Mr Gataker.” 58 Who were these men and what were they like?

47. Henry Burton sees that theological Antinomianism leads to political Anti-
nomianism; and warns Charles I to take action against “these sonnes of Belial
thus undermining the Kings Throne”, Law and Gospel Reconciled, The
Epistle Dedicatory.

48. Cf. John Sedgwick, Antinomianisme Anatomized, 1643, pp. 29f. Some of the
evidence about the practical Antinomians, often called “Ranters”, will be
found in William Penn, Preface to George Fox’s Journal, 1. xxv; Samuel
Rutherford, Survey, Part I. pp. 1-31; J. B. Marsden, Later Puritans, pp. 223,
224; and H. W. Schneider, Puritan Mind, 1931, p. 65.

49. S. W. Carruthers, Everyday Work of the Westminster Assembly, p. 86.

50. Thomas Gataker, God’s Eye, To the Reader.

51. Survey, Part L. p. 193.

52. Gangraena, 1646, p. 75 (faulty pagination).

53. Apology, ‘“Admonition of Mr William Eyre”, 1654, Preface.
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John Eaton® is described by Thomas Gataker as “the first founder
of this faction among us”,% and he speaks, later, of Antinomians as
“those, who from one of the first Authours thereof are commonly
called Eatonists.”% Stephen Geree refers to him as “their fore-
mentioned Antesignanus or Standard-bearer”.57

The first Antinomian among us (that I can hear of) was one Mr
John Eaton who had been a Scholler of mine, and afterwards was
Curate to Mr Wright, Parson of Catharine Colema neare Algate,
he was for his errors imprisoned in the Gate-house at Westminster.
There is a booke set forth in his name, called the Hony-comb of
free Fustification by Christ alone, collected (as hee pretendeth) out
of the meere authority of Scriptures, and common and unanimous
consent of the faithfull Interpreters of Gods mysteries upon the
same: the maine subject of which booke is to prove that God doth
not, will not, nor cannot see any sin in any of his justified children.%®

Clashing with the authorities, he suffered “much hurry *’and “divers
imprisonments”.5® He was deprived of his living at Wickham Market,
Suffolk, in 1619, as “an incorrigible divulger of errors and false
opinions”, and his writings were forbidden to be published in his
lifetime. In spite of this, one of his biographers can say, “Though he
committed some mistakes, in his assertions about the doctrines of
grace, he was, upon the whole, ‘a pattern of faith, holiness, and cheer-
fulness in his sufferings, to future generations’.” ¢°

Tobias Crisp® was a moderate man, despite the fact that Anti-
nomianism is sometimes called “Crispianism”.%2 He is said to have
begun his ministry “in the legal way”, being himself “unblameable
in his life and conversation”; but, later, having been brought to a
knowledge of the doctrines of grace, he became exceedingly zealous
in their propagation. One of his biographers states that his doctrine
was “falsely charged with Antinomianism: though the innocency and
harmlessness of his life, and his fervency in goodness, . . . was a mani-
fest practical argument to confute the slanders of Satan, against the
most holy faith which he preached”.®® Tobias Crisp had many
detractors and many defenders, and those who defended him from

54. C. 1575-1641.

55. God’s Eye, To the Reader.

56. God’s Eye, p. 2.

57. Plaine Confutation, 1644, p. 5. Cf. A. Wood, Athenae Oxon, 1691, III, col. 21.

58. Ephraim Pagitt, Heresiography, p. 89.

59. John Eaton, Honey-combe, 1642, To the Reader.

60. B. Brook, Lives, I1. 466.

61. 1600—1643

62. E.g. the title of the anonymous book, Crispianism Unmask’d, 1693. J. Fletcher
speaks of “Crispianity”, Fourth Check in Works, II. 29.

63. ] lel, “Memoirs of Tobias Crisp”, in Tobias Cnsp, Works (ed. Gill), 1832,
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the charge of Antinomianism pointed to his sermons on Free-Grace
the Teacher of Good Works, and The Use of the Law.%* Tobias Crisp’s
opinions so commended themselves to John Gill, two centuries later,
that he edited them in 1832, adding footnotes and clearing Tobias
Crisp from the accusations brought against him.% He was “altogether
unblameable in his Conversation’, and his “life was so innocent . . .
that it seems to be set forth as a manifest practical argument” against
the slander of those who would insinuate that his doctrine tended to
licentiousness.%¢ Despite all that can be said in favour of the orthodoxy
of Tobias Crisp, his name has come down in history as “one of the
champions of Antinomianism”®? and it appears that Benjamin Brook
is correct when he writes,

Persons who have embraced sentiments which afterwards appear
to them erroneous, often think they can never remove too far from
them; and the more remote they go from their former opinions,
the nearer they come to the truth. This was unhappily the case
with Dr Crisp. His ideas of the grace of Christ had been exceed-
ingly low, and he had imbibed sentiments which produced in him
a legal and self-righteous spirit. Shocked at the recollection of his
former views and conduct, he seems to have imagined that he could
never go far enough from them.$8

Robert Towne®? is described by Oliver Heywood as “the famous
Antinomian, who writ some books; he was the best scholar and
soberest man of that judgment in the country, but something un-
sound in principles”.?° Like John Eaton and Tobias Crisp, he appears
to have been a man of good character. He frequently repudiated the
charge of being an Antinomian, and said in reply to Thomas Taylor,
“If the Doctor himself had not been foulely guiltie of wresting and
perverting our words and meaning . . . he had never numbred us
amongst Antinomists, Abrogaters of the Law, Libertines”, and he
affirms, “We also do condemne and disclaim all that opinion and
Sect.”” Despite Oliver Heywood’s praise of his scholarship, Robert

64. These are Sermon 3 (four sermons in one) and Sermon 9, which were added
by Samuel Crisp to Christ Alone Exalted (1643) in 1690. Cf. Tobias Crisp,
Works, IV. 25-74, 89-95.

65. B. Brook quotes Daniel Williams as saying that what is exceptionable in his
writings “arises chiefly from unqualified expressions, rather than from the
author’s main design.” Lives, I1. 474.

66. Robert Lancaster, Preface to Tobias Crisp, Christ Alone Exalted, in Works, 1.

67. DNB: cf. Isaac Ambrose, Prima, Media, & Ultima, “The Middle Things”,
1650, p. 14, “Dr. Crisp our open adversary”.

68. Lives, I1. 473.

69. c. 1593-1663.

70. Diaries, 1630-1702, IV. 7.

71. Assertion of Grace, 1644, pp. 152, 153.
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Towne showed himself to be confused in some of his statements, and
unable to see the full implication of his own arguments.

John Saltmarsh,? from being a zealous advocate of episcopacy and
conformity, became an eccentric champion of complete religious
liberty; although “his controversial manner is gentle and dignified”,
being a spiritual writer rather than an eminent theologian.” Samuel
Rutherford denounced him as a Familist who taught that “A Christian
is not bound to the Law as a rule of his Christian walking”, and “To
act by vertue of, or in obedience to a command is a Law-Worke.””74
Benjamin Brook says more calmly that, “It appears from Mr Salt-
marsh’s writings, that he was strongly tinged with the principles of
antinomianism.”?®

D. THE DEFENDERS OF PURITAN ORTHODOXY

The men who came forward as defenders of Puritan orthodoxy
were as colourful personalities as those who opposed them. The list
includes such outstanding persons as Thomas Gataker, Samuel
Rutherford, and Richard Baxter,”® together with others such as
John Preston, Thomas Taylor, John Ball, John Sedgwick, Anthony
Burgess, Edward Elton, and the anonymous author of The
Marrow.

Thomas Gataker”” stands out as a giant in the controversies of his
time. His academic career was brilliant but short, and it is said that
he refused to proceed to a D.D., one reason being that “like Cato
the censor, he would rather have people ask why he had no statue
than why he had one.” His scholarship was vast, and he possessed an
astonishing memory. He was a distinguished Hebrew and Greek
scholar, “one of the first in Britain to write in defence of the opinion
. . . that the Greek of the New Testament was of a different character
from that of the classical authors.”?® He exercised a powerful ministry
in Rotherhithe for forty-three years, and in 1643 was appointed to
the Westminster Assembly, being elected in 1645 to the committee
of seven, charged with the preparation of the first draft of the Con-
fession of Faith. Thomas Gataker’s views on justification, being
different from those of many of the Puritans, had something in
common with those of Richard Baxter; but, out of respect for the
Westminster Assembly, he ordered that his work, An Antidote

72. Died 1647.

73. DNB, in loc.

74. Samuel Rutherford, Survey, Part 1. pp. 172, 174.

75. B. Brook, Lives, I11. 74 and D. Neal, History of the Puritan
76. Cf. C. A. Briggs, Study of Theology, I11. 151—4.

77- 1574-1654. .

78. A. F. Mitchell, Westminster Assembly, pp. 121, 122.














































































